MEDITATIONS 17
ON
FIRST PHILOSOPHY
IN WHICH
THE EXISTENCE OF GOD e
AND THE DISTINCTION BETWEEN THE SOUL
AND THE BODY

ARE DEMONSTRATED

4§H gs That Can

MEprraTioN ONE: Concerning 3

Be Called in
how numerous-were v

Several years have now passed since L first réatized how
the false opinions that in my youth I had taken to be true, and thus how .
Joubtful were all those that I had subsequently built upon them. And thus
1 realized that once i my life I had to raze everything to the ground and
begin again from the original foundations, if | wanted to establish anything
~_firm and lasting in the sciences. But the task seemed enormous, and I was
waiting until I reached a point in my life that was so timely that no more
 suitable time for undertaking these plans of action would come to pass.
For this reason, I procrastinated for so long that I would henceforth be at
fault, were I to waste the time that remains for carrying out the project by
brooding over it. Accordingly, I have today suitably freed my mind of
all cares, secured for myself a period of leisurely tranquillity, and am /&
withdrawing into solitude. At last I will apply myself earnestly and unre-
servedly to thiggeneral demolition of my opinion$:

Yet to bring this about I will not need to show that all my opinions are
false, which is perhaps something I could never accomplish. But reason
now persuades me that I should withhold my assent no less carefiilly from
opinions that are not completely certain and indubitable than [ would from
thosc that are patently false. For this reason, it will suffice for the rejection

of all of these opinionsif T find ineach-of them Some reason for doubts,
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14 Meditations on First Philosophy
Nor theretore need I survey cach opinion individually, g task that would
““be endless. Rather, because c:&ozi\::@o mo::mmmoﬁv:_ cause what-
.ever has been built upon them 6 crumble b 1ts own accord, [ will attack
straightaway those principles which supported everything I once believed.
Surely whatever I had admitted until now as most true I received either
from the senses or a:ol:NrT the sensesyHowever, 1 have noticed that the
senses are sometimes deceptive; and it is a mark of prudence never to
place our complete trust in those who have deceived us even once.

But perhaps, even though the senses do sometimes deceive us when it
is a question of very small and distant things, still there are many other
matters concerning which one simply cannot doubt, even though they are
derived from the very same senses: for example, that I am sitting here next
to the fire, wearing my winter dressing gown, that 1 am holding this sheet
of paper in my hands, and the like. But on what grounds could one deny
that these hands and this entire body are mine? Unless perhaps I were to
liken mysclt to the insane, whose brains are impaired by such an unrelent-

ing vapor of blackbile that they steadfastly insist that they are kings when
they are utter paupers, or that they are arrayed in purple robes when they
are naked, or that they have heads made of claygor that the Mzw}:/am/w\
or that they are made of glass. But such people are mad, and I would
appear no less mad, were I to take their behavior as an example for myself.

This would all be well and good, were I not is accustomed
to sleeping at night, and to experiencing 5%0 YEry same
things, or now and then even less plausible ones, as these insane people
'do when they arc awake. How often does my evening slumber persuade
‘me of suctr ordinary things as these: that [ am here, clothed in my dressing
gown, seated next to the fireplace—when in fact I am lying undressed in
bed! But right now my eyes are certainly wide awake when I gaze upon
this sheet of paper. This hicad which T am shakifig is iot heavy with sleep.
I extend this"hand consciously and deliberately, and I feel it. Such things
would not be so distinct for someone who is asleep. As if I did not recall
having been deceived on other occasions even by similar thoughts in my
dreams! As I consider these matters more carcfully, I see so plainly that

~there _are no definitive signs by which to distinguish being awake from
being asleep. As a result, I am becoming quite dizzy, and this dizziness
“nearly convinces me that I am asleep.

Let us assume then, for the sake of argument, that we are dreaming
and that such particulars as these are not true: that we are opening our
eyes, moving our head, and extending our hands. Perhaps we do not even
have such hands, or any such body at all. Nevertheless, it surely must be

-

: Meaduation One 15
* admitted that the things seen during slumber are, as it were, like painted
- images, which could only have been produced in the likeness of true
- Things, and that therefore at least these general things—eyes, head, hands,
~ and the whole body—are not imaginary things, but are true and exist. For
~ indeed when painters themselves wish to represent sirens and satyrs by
means of especially bizarre forms, they surely cannot assign to them utterly
*pew natures. Rather, they simply fuse together the members of various
~ animals. Or if perhaps they concoct something 5o utterly iovet that nothing
like it has ever been seen before (and thus is something utterly fictitious
and false), yet certainly at the very least the colors from which they fashion
is ought to be true. And by the sam¢ token, although even these general

~ things—eyes, head, hands and the like—could be imaginary, still one has
* o admit that at least certain other things that are even more simple and
universal are true. 1¢1s from these components; g if from true colors, that

all"those Tmages of things that are in our thought are fashioned, be they |

15 class of thingsjappears to include corporeal nature in general,
 together with its extension; the shape of extended things; their quantity,
that is, their size and number; as well as ,mmo place where they exist; the
time through which they endure, and the like.
Thus it is not improper to conclude from this that physics, astronomy,
medicing,jand all the other disciplines that are dependeént upon the consid-
_ gration of composite things are doubtful, and that, on the other hand,
h& arithmetic, geometry, and other such disciplines, which treat of nothing
““but the simplest and most general things and which are indifferent as to
whether these things do or do not in fact exist, contain something certain
and indubitable. For whether I am awake or asleep, two plus three make

o —
e, and a square does not have more tan four sides. It does not seem

possible that such obvious Truths shiould be subject to the suspicion of
being false.
Be That as it may, there is fixed i

20

/

standing, namely that there exists £ God .
- by whom I, such as I am, have beencreated. How do I know that he did
:mmnﬂ\casm it about that there is no earth at all, no heavens, no ,.owﬂsmsmom
thing, no_shape, no size; no place, and yet bringing it about that all these
things dppear to me to exist precisely as they do now? Moreover, sirice I
Judge that others sometimes make mistakes in matters that they belicve
they know most perfectly, may I not, in like fashion, be deceived every
gme | add two and three or count the sides of a square, or perform an

even simpler operation, if that can be imagined? But perhaps God has not
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16 Meditations on First Philosophy

willed that I be deceived in this way, for he is said to be supremely good.
Nonetheless, if it were repugnant to his goodness to have created me such
that I be deceived all the time, it would also seem foreign to that same
goodness to permit me to be deceived even occasionally. But we cannot
make this last assertion.

Perhaps there are some who would rather deny so a powerful a God
than believe that everything else is uncertain. Let us not oppose them;
rather, let us grant that everything said here about God is fictitious. Now
they suppose that I came to be what I am either by fate, or by chance, or
by a connected chain of events, or by some other way. But because being
deceived and being mistaken appear to be a certain imperfection, the less
powerful they take the author of my origin to be, the more probable it will
be that I am so imperfect that I am always deceived. I have nothing to say
in response to these arguments. But eventually I am forced to admit that
there is nothing among the things I once believed to be true which it is
not permissible to doubt—and not out of frivolity or lack of forethought,
but for valid and considered reasons. Thus I must be no less careful to

22 withhold assent henceforth even from these befiefs than I would from
those that are patently false, if I'wish to And anything certain.

But it is not SMWWF.&E@Q to have realized these things; I must take
steps to keep mysélf mindful of them. For long-standing opinions keep
returning, and, almost against my will, they take advantage of my credulity,

"as i it were bound over to them by long use and the claims of intimacy.
Nor will T ever get out of the habit of assenting to them and believing in
them, so long as I take them to be exactly what they are, namely, in some

0 — —n
respects doubtful, as has just now been shown, but nevertheless highly

——

probable, so that it is much more consonant with reason to believe them
than to deny them. Hence, it seems to me 0 ¢

1d_do well to deceive
myself by turning my will in completely the opposite direction and pretend
for a fime that these opinions are wholly false and imaginary, untl finally,
as if with preju ight I Y, 110 bad habit should
turn my judgment any further from the correct perception of things. For
indeed I know that meanwhile there is no danger or error in following this
procedure, and that it is impossible for me to in g€ in too much distrust,

“sintefam now concentrating only on knowledge, not on action.

~ " Accordingly, T willsuppase not a supremely good God; the source of
truth, but rather g& genius, yupremely powerlul and clever, who has
directed his entire cHort at deceving me. T will regard the heavens, the

air, the earth, colors, Shapes;sounds;-and all external things as nothing
but the bedeviling hoaxes of my dreams, with which he lays snares for my

Brangs me back to my customary way of living. I am not unlik&a vamozon,‘
who enjoyed an imaginary freedom during his sleep, but, when i Tater
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credulity. 1 will regard myself as not having hands, or eyes, or flesh, or 23

blood, or any senses, but as nevertheless falsely believing that I possess

all these things. I will remain resolute and steadfast in this meditation,
and even'1f it is not within my power to know anything true, it certainly i
“within my power to take care resolutely to withhold my assent to what is
talse, lest this deceiver, however powerfal, however clever he may be, have—
any effect on me. But this undertaking is arduous, and a .M_MMEIHNH%

/

begins to suspect that he is dreaming, fears being awakened and noncha-
lantly conspires with these pleasant illusions. In just the same way, I fall P
back of my own accord into my old opinions, and dread being awakened,
fest the toilsome wakefulness which follows upon a peaceful rest must be NM.
spent thenceforward not in the light but among the inextricable giadows’
of the difficulties now b

rought forward.

MeprraTioN Two: Concerning the Nature of the Human
Mind: That It Is Better Known Than the Body

; Yesterday’s meditatdon has thrown me into such doubts that I can no

Jonger ignore them, yet I fail to see how they are to be resolved. It is as

“#f I had suddenly fallen into a deep whirlpool; I am so tossed about that 24

Jcan neither touch bottom with my foot, nor swim up to the top. Neverthe- A
Jess I will work my way up and will once again attempt the same path I L. ;
entered upon yesterday. I will accomplish this by putting aside everything ,~a,
that admits of the least doubt, as if I had discovered it to be completely

false. Twill i i i

soughirbut one firm and immovable point in order to move the entire earil
from one place 16 another. Just so, great things are also to be hoped for
if I succeed in finding just one thing, however slight, that is certain and
unshaken.

Therefore | suppose that everything I see is false. I believe that none:
of what my deceitful memory represents ever existed. 1 have no senses
whatever. Body, shape, extension, movement, and place are all chimeras.
What then will be true? Perhaps just the single fact that ing is certain,
; ow there is not something else, over and above all those
things that I have just reviewed, concerning which there is not even the

~ slightest occasion for doubt? Is there not some God, or by whatever name

I might call him, whe instills these very thoughts in me? But why would
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18 Meditations on First Philosophy

I think that, since I myself could perhaps be the author of these thoughts?
Am I not then at least something? But I have already denied that I have

any senses and any body. Still I hesitate; for what follows from this? Am_

I'so tied to a body and to the senses that I cannot exist without them? But
Thave self that there is absolutely nothing in the world: no
sky, no earth, no minds, no bodies. Is it ¢ case that I too do not
exist? But doubdless I did exist, if I persuaded myself of something. But
there is some deceiver or other who is supremely powerful and mcm:wao_w
sly and who is always deliberately deceiving me. Then too there is no

&~——doubt that I exist, if he is deceiving me. And let him do his best at

26

think that | am something. Thus, after everything has been most carefully
weighed, it must finally be established that this pronouncement “I am, I
exist” s necessarily true every time I utter it or conceive it in my mind.

But I do not yet understand sufficiently what I am—I, who now neces-
EEQ so from this point on, I must be careful lest | unwittingly
mistake something else for myself, and thus err in that very item of
knowledge that I claim to be the most certain and evident of all. Thus, !
will meditate once more on what I once believed myself to be, prior ,8
embarking upon these thoughts. For this reason, then, T will set aside
whatever can be weakened even to the slightest degree by the arguments
brought forward, so that eventually all that remains is precisely nothing
but what is certain and unshaken.

What then did I use to think I was? A man, of course. But what is a

.man? Might T not say a “rational animal”? No, because then [ would have

And thus from one question
or do I now have enough

to inquire what “animal” and “rag
WO i

free time that I want to waste it on subtleties of this sort. Instead, permit

me to focus here on what came spontaneously and naturally into my
thinking whenever I pondered what I was. Now it occurred to me first
that I had a face, hands, arms, and this entire mechanism of co\&q
members: the very same as are discerned in a corpse, and which I referred
to by the name “body.” It next gccurred to me that I took in food, that I

————

walked about, and that I sensed and thought various things; these actions
EEE@_. But as to what thfs soul mjght be, I either
did not think about it or imagined it a rarified I-know-not-what, like

a wind, or a fire, or ether, which had been infused into my coarser parts.
But as to the body I was not in any doubt. On the contrary, I was under
the impression that I knew its nature distinctly.
to describe this nature such as I conceived it in my mind, I would have

19
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described it thus: % nderstand all that is capable of being

pounded by some shape, of being enclosed in a place, and of filling up a

spaceinsuchaw it; of being perceived
by touch, si

o toucl ved in several ways,
oy, of course, by itself, but by whatever else impinges upon it. For it was
my view that the power of self-motion, and likewise of sensing or of

lude any other body from

- thinking, in no way belonged to the nature of the body. Indeed I used

rather to marvel that such faculties were to be found in certain bodies.
But now what am I, when I suppose that there is some supremely
ﬁeial.cﬂmnm‘_ if I may be permitted to say so, malicious deceiver who
deliberately tries to fool me in any way he can? Can I not affirm that [
possess at least a small measure of all those things which 1 have already

said belong to the nature of the body? I focus my attention on them, I 27

think about them, I review them again, but nothing comes to mind. I am
tred of répeating this to no purpose. Butwhat about those things I ascribed

t0 the soul? What about béing nourished or moving about? Since I now
do not have a body, these are surely nothing but fictions. What about

sensing? Surely this too does not take place without a body; and [ seemed
10 have sensed in my dreams many things that I later realized I did not

sense. What about thinking? Here I make my discovery: t exists; it
gr Ficre 1 maxe my

o e

_alone cannot be separated from me. I am; I exist—this is certain. But for
how long? For as JTongasTam _..E:Ebm@a perhaps it could also come to
“pass that if [ Were to cease all thiiking I would then utterly cease to exist.
At this time I admit nothing that is not necessarily true. I am therefore

precisely nothing but a thinking thing; that is, a mind, or_intellect, or

‘understanding, or reason—words of whose meanings I was previously
ignorant. Yet I am a true thing and am truly existing; but what kind of
thing? I have said it already: a thinking thing.

What else am I? | will set my imagination in motion. I am not that
concatenation of members we call the human body. Neither am I even
some subtle air infused into these members, nor a wind, nor a fire, nor a
vapor, nor a breath, nor anything I devise for myself. For I have supposed
these things to be nothing. The assumption still stands; yet nevertheless
1 am something. But is it perhaps the case that these very things which I
take to be nothing, because they are unknown to me, nevertheless are in
fact no different from that “me” that | know? This I do not know, and I
will not quarrel about ¢ now. I can make a judgment only about things

that arg known to me

I know? Most certaiflly, ifi the strict sense the knowledge of this “I” does

not depend upon things of whose existence I do not yet have knowledge.

)

v

know that I exist; I ask now who is this “I” whom

28
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Therefore it is not dependent upon any of those things that I simulate in

S

my imagination. But this word “simulate” warns me of my error. For I

would indeed be simulating were I to “imagine” that I was something,

@o%a ::.,wwf&l;m,bmmm is merely the contemplating of the shape or image of
a corporeal thing. But I now know with certainty that I am and also that
and, generally, everything belonging to the nature of

these image
the body—&could turn out to be nothing but dreaims-Once I have realized
this, I would seem to be speaking no gm@\sﬁm I to say: “I will
use my imagination in order to recognize more distinctly who [ am,” than
were | to say: “Now [ surely am awake, and I see something true; but since
I do not yet see it clearly enough, I will deliberately fall asleep so that my
dreams might represent it to me more truly and more clearly.” Thus [
realize that none of what I can grasp by means of the imagination pertains
to this knowledge that I have of myself. Moreover, I realize that I must be
ost diligent about withdrawing my mind from these things so that it can
rceive its nature as distinctly as possible.

But what then am I? A thing thaythinks. What is that? A thing that

R —

T———
R —

“and Senses.
“=Rdeettis no small matter if all of these things belong to me. But why
should they not belong to me? Is it not the very same “I” who now doubts
almost everything, who nevertheless understands something, who affirms
that this one thing is true, who denies other things, who desires to know
more, who wishes not to be deceived, who imagines many things even
against my will, who also notices many things which appear to come from
the senses? What is there in all of this that is not every bit as true as the

29 fact that I exist—even if I am always asleep or even if my creator makes

every effort to mislead me? Which of these things is distinct from my

A}B@:mrm Which of them can be said to be separate Trom mysell? For it is

so obvious that it is I who doubt, I who understand, and T who will, that
there is nothing by which it could be e¢xplained more clearly. But indeed
it is also the same “I” who imagines; fpr although perhaps, as I supposed
before, absolutely nothing that I imaghred is true;sull the very power of

ws&e(v imagining really does exist, and constitutes a part of my thought. WSNE:

I ﬂ\(. ~
st y \cgﬁ%zﬁ

iT'15 this same “I” who senses or who is cognizant of bodily things as if
through the senses. For Q&:Em now see a light, 1 hear a noise, I feel
heat. These things are false, sinte-l am asleep. Yet I certainly do seem to
see, hear, and feel warmth. This cannot be false. mnommh_m caking, this
is what in me is called “sensing.” But this, precisely so taken, is nothing

doubts, understands, affirms, denies, wills, refuses, and that also imaginés

o g
Muditation Tiwo 21
From these considerations 1 am beginning to know a little better what

i am. But it still seems (and I cannot resist believing) that corporeal
1“3‘"“"“." =

things—whose images are formed by thought, and which the senses them-

selves examine—are much more distinctly known than this mysterious “”
which does not fall within the imagination. And yet it would be strange
indeed were 1 to grasp the very things I consider to be doubtful, unknown,
and foreign to me more distinctly than what is true, what is known—than,
in short, myself. But I see what is happening: my mind loves to wander
and does not yet permit itself to be restricted within the confines of truth.
So be it then; let us just this once allow it completely free rein, so that, a
litde while later, when the time has come to pull in the reins, the mind
may more readily permit itself to be controlled.
Let us consider those things which are com » believed to be the
distinctly grasped of all: namely the bodies we touch and see. Not
‘bodies in general, mind you, for these general perceptions are apt to ,,ua
somewhat more ¢ ed;-but one body in particular. Let us take, for
instance, this piéce of wax. Jt has been taken quite recently from the
honeycomb; it has not yet lost all the honey flavor. It retains some of the
scent of the flowers from which it was collected. Its color, shape, and size
are manifest. It is hard and cold; it is easy to touch. If you rap on it with
your knuckle it will emit a sound. In short, everything is present w: it that
appears needed to enable a body to be known as distinctly as possible. ‘wE
notice that, as I am speaking, | am bringing it close to the fire. The
remaining traces of the honey flavor are disappearing; the scent is van-
ishing; the color is changing; the original shape is disappearing. :m. size 1s
increasing; it is becoming liquid and hot; you can hardly touch it. And
now, when you rap on it, it no longer emits any sound. Does the same
wax still remain? I must confess that it does; no one denies 1t no one
think T5e. S0 What was there in the wax that was so distinctly
: ? Certainly none of the aspects that I reached by means the
senses. For whateverca €T the senses of taste, smell, m»mm%
or hearing has now changed; and yet the wax re 3. A
~“Perhaps the wax was what I now think it is: namely that the wax itself
never really was the sweetness of the honey, nor the fragrance of the
flowers, nor the whiteness, nor the shape, nor the sound, but instead was
a body that a short time ago manifested itself to me in these ways, and
now does so in other ways. But just what precisely is ﬁﬁmzmwﬁmmrﬁ I thus
imagine? Let us focus our attention on this and see@hat remainSyfter e
have removed everything that does not belong to the wax: only that 1t 1s

gmmzsm extended, flexible, and mutable. but what 1s 1t to b flexible
J"\\“I‘.\t\"\‘
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and mutable? Is it what my imagination shows it to be: namely, that this
piece of wax can change from a round to a square shape, or from the latter
to a triangular shape? Not at all; for I grasp that the wax is capable of
innumerable changes of this sort, even though I am incapable of running
through these innumerable changes by using niy imagination. Therefore
this insight is not achieved by the faculty of imagination. What is it to be
extended? Is this thing’s extension also unknown? For it becomes greater
in wax that is beginning to melt, greater in boiling wax, and greater still
as the heat is increased. And I would not judge correctly what the wax is
if I did not believe that it takes on an even greater variety of dimensions
than I could ever grasp with the imagination. It remains then for me to
denot grasp what this wax is through the imagination;
; dhrough the mind alone. The point I am making refers
to this pasticular piece of wax, for the case of wax in general is clearer
still. But what is this piece of wax which is perceived only by the mind?
Surely it is the same piece of wax that I see, touch, and imagine; in short
it is the same piece g \ﬂ_-lq{a,ils be from the very beginning. But [
need to realize thaytg perceptiophf the wax is neither a seeing, nor a

i an imagifing. INor has it ever been, even though It previously

touching, nor an imag
seemed so; rather it is an inspection on the part of the-mind atone. This

oy 23

&irst saw it and believed I knew it by the external sense, or at least by the

so-called common sense, that is, the power of wammwsmno:..v Or do I have
more perfect knowledge now, when 1 have diligently Q&E.:mm both what
the wax is and how it is known? Surely it is absurd to be in mocg. m@o:m
this matter. For what was there in my initial perception that was .&mﬁsaﬁ
What was there that any animal seemed incapable of wOmmn.mmEW..v ME
indeed when I distinguish the wax from its external forms, as if stripping
it of its clothing, and look at the wax in its nakedness, then, even Soc.mr
there can be still an error in my judgment, nevertheless I cannot perceive
it thus without a human mind.

But what am I to say abour this mind, that is, about myself? Forasyet= 35

{ admit nothing else to be in me over and above the mind. g\ﬁiﬁ&wﬁ
am 1 who seem to perceive this wax so distinctly? Do I not know myself
not only much more truly and with greater certainty, cc.H also much more
distinctly and evidently? For if I judge that the wax exists from the fact
that I see it, certainly from this same fact that I see the wax it follows E:n.r
more evidently that I myself exist. For it could happen : .
not truly wax. It could happen that I have no eyes aﬁE.sEnr to see
anything. But it is utterly impossible that, while I see or Q:.sw | see Q.mc
not now distinguisirthese Two), I who think am not something. Likewise,

if I judge that the wax exists from the fact that I touch it, the same outcome.

_ osnwzcmﬁﬁ@mm.mmﬂmzmno:_.gmma'wmzéumco»oqﬂon_ouq»:a
_distinct, }s it is now, depending on how closely I pay attention to the things
in which the piece of wax consists.

But meanwhile I marvel at hoy prone my mind is to errors. For although

1 am considering these things within myself silently and without words,
nevertheless [ seize upon words themselves and 1 am nearly deceived by
the ways in which people commonly speak. For we say that we sce the wax
itself, if it is present, and not that we judge it to be present from its color
or shape. Whence I might conclude straightaway that I know the wax
through the vision had by the cye, and not through an mmspection on the
\ pa i = en were I perchance to look out my window

« Jé}f. mzm,ormmoaoancmmmzmommgmwécadn&sﬁ:wm@Hmnmmﬁag

“will again obtain, namely that [ exist. If I judge that ﬁ.vn wax exists mm::
the fact that I imagine it, or for any other reason, plainly Eo. same thing
follows. But what I note regarding the wax applies to everything else that
is external to me. Furthermore, if my perception of the wax seemed more
distinct after it became known to me not only on account of sight or touch,
but on account of many reasons, one has to admit how E:.nr more
distinctly I am now known to myself. For there is not a single nosmao_,w:os
that can aid in my perception of the wax or of any other body that @_m to
make even more manifest the nature of my %cm there are still so
many other things in the mind itself on the basis of which my _Soi_nmmnw
of it can be rendered more distinct that it hardly seems worth enumerating

32

zén #hemselves just as I say [ see the'wax. But what do I see aside from hats those things which emanate to it from the body.
mgﬁo and clothes, which could conceqautomata? Yet I judge them to be men. But lo and behold, I have returned on my own to where I wanted to be. 34

) , Thus-whar T thought Thad seen with my eyes, | actually grasped solely
s\\m/) with the faculty of judgment, which s 10 my mind. T
& But a person who seeks to know more than the common crowd ought

to be ashamed of himself for looking for doubt in common ways of
speaking. Let us then go forward and inquire when it was that I perceived
more perfectly and evidently what the piece of wax was. Was it when [

For since I now know that even bodics are not, properly mwamﬁmﬂm#@n?
ceived by the senses or by the faculty of imagination, but by .Egﬁmm,am
alone, and that they are not perceived through their @.oEm touched or
nmmgw but only through their bei rstood, 1 _.HSEmom% know that
‘othing can be perceived more easily and more as%s%.%m: my own
“nind. But since the tendency to hang on to long-held beliets cannot be
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put Wmﬁa S0 .&Ecr? I want to stop here, so that by the length of my
meditation this new knowledge may be more deeply impressed upon my
memory.

deditation Three

25

from which those ideas proceeded and which those ideas completely

resembled. But on this point T was mistaken; or rather, if my judgment

was a true one, it was not the result of the force of my perception.

But what about when I considered something very simple and easy in 36

MEDITATION THREE: Concer ning God, That He Exists &F areas of m_,.ﬁgaom.n or geometry, for example that two plus three make
I will now shut my eves. st & ) five, and the like? Did I not intuit m.ﬁB at least clearly enough so as to
11 aloo bl y €yes, stop up my ears, and withdraw all my senses. 1 affirm them as true? To be sure, I did decide later on that I must doubt
will-also blot out from my thoughts all images of corporeal things, or these things, but that was only because it occurred to me that some. God
rather, since the Tatter is hardly possible, I will regard these images as Lou tm;m‘ongﬁm have m?oszmma mgsmﬁmmn such that I might be deceived even
empty, false and worthless. And as I converse with myself alorie and look about matters that seemed most evident. But whenever this preconceived
wamﬂcw%ooma\ ESmbm.m_n I will attempt to Rmaan E%mn.:) gradually better opinion about the supreme power of God occurs to me, I cannot help
2 thin MN»HMSM”»:.HME to M—wmw_m I'am a thing that m::_.ﬁ that is to say, ~3dmitting that, were he to wish it, it would be easy for him to cause me
of me e Mci.ﬂ a MEm., MES, :.smn_;masam a mo”é ﬁfnmf is ignorant {0 err even in those matters that I think I intuit as clearly as possible with
P w b gs, wills, ~. efrains from willing, &:.* also imagines and senses. the eyes of the mind. On the other hand, ﬁwasméw I turn my attention to
 Foras Lobserved nw_‘_._o_‘ » even though these things that I sense or imagine those very things that I think I perceive with such great clarity, I am so
.M”M«: e %M.E . outside me nevertheless 1 am certain that mmm%_oﬁ_w persuaded by them that I spontaneously blurt out these words:

these .modes of thinking, which are cases of what I call sensing and “let anyone who ¢an do so_deceive me; so long as I think that I am <+

tectaot until now I have failed to somn@j

imagining, insofar as they are merely modes of thinking, do exist within
o L0 exi1st within

In these few words, I have reviewed everything I truly know, or at least
what so far [ have noticed that I know. Now I will ponder more carefully
to see whether perhaps there may be other-things belonging to me that up
i inking thing.
But do ~r=oﬂ therefore also know what is Eﬁ

hardlj be enough to render me certain of the truth of a thing, if it could
ever happen that something that I perceived so clearly and distinctly were

something, he will never bring it about that I am nothing. Nor will he one

day make it true that I never existed, for it is true now that I do exist. Nor

~will"tic"even bring it about that perhaps two plus three might equal’

more or less than five, or similar items in which I recognize an obvious
contradiction.” And certainly, because I have no reason for thinking that
there is a God who is a deceiver (and of course I do not yet sufficiently
know whether there even is a God), thé basis for doubting, depending as

c 1 % }ma_nﬁ:‘%: _ m:@%,ﬁmﬁgwbos_mmmﬁmrna is nothing but it does merely on the above hypothesis, is very tenuous and, so to speak,
e efMain clear and distinct perception ofywhat I affirm. Yet this would metaphysical. But in order to remove even this basis for doubt, I should

ot

at the first opportunity inquire whether there is a God, and, if there is,
whether or not he can be a deceiver. For if I am ignorant of this, it appears

T am never capable of beingrompletely certain about anything elsc.
However, at this stage good order seems to demand that I first group

7

\ mm_mo.gn;ﬁrcz _o.....:.. ‘..m.n&-mﬁnﬁrmgégmzm
< Lvery clea

wa. that as it may, I have previously admitted many things as wholly
certain and evident that nevertheless I later discovered to be doubtful.
What sort of things were these? Why, the earth, the sky, the stars, and all
the other things I perceived by means of the senses. But what was it about
these things that I clearly perceived? Surely the fact that the ideas or
thoughts of these things were hovering before my mind. But even now I
do not deny that these ideas are in me. Yet there was something else I
:mam.s affirm, which, owing to my habitual tendency to helieve it, I used
to E:._W was something I clearly perceived, even though I actually .&m not
perceive it at all: namely, that certain things existed outside me, things

all my thoughts into certain classes, and ask in which of them truth 6 37

“falsity properly resides.[Someé of these thoughts are like images of things;
to these alone does the word “idea” properly apply, as when I think of a
man, or a chimera, or the sky, 6f an angel, or God. Again there are other
thoughts that take different forms: for example, when I will, or fear, or
affirm, or deny, there is always some thing that 1 grasp as the subject of
my thought, yet [ embrace in my thought something more than the likeness
of that thing. Some of these thoughts are called volitions or affects, while

others are mu:mm aﬁmmmuga. . . .
Now as far as Ideas are concerned, if they are considered alone and in
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ﬂ ot their own right, without being referred to something m_mmh,,,\ﬁrm% cannot,
ol i o " e P N i
VA _properly speaking, be fals¢) For whether it is a she-goat or a chimera that

I'am Tmagining, it mm;mwe_.mmmgﬁcm‘mﬁmﬁgwaummsnw the one than the other.
Moreover, @e need not fear that there is falsity in the 'w itselfor in the
affects, for although I can choose evil things or even things that are utterly
non-existent, I cannot conclude from this that it is untrue that I do choose
. /V\ these things. Thus there remain only judgments in which I must take care

b&mmmm;m? Now the principal an

st 1 can trust as much as this light and which could teach %&.Enmw
things are not true. But as far as natural impulses are concerned, in the 39

2 1 have often judged myself to have been @aﬁuc by them to 5.&3 Em
_searer choice when it was a question of choosing a mcoaw and | fail to see
. w I should place any greater faith in them than in o%mn. szﬁm.,
%m&? although these ideas do not an%gpnv %E
follow that they necessarily proceed from E.Emm existing outside me. For
wﬁi as these impulses about which I spoke just now seem to be w;,ms,ai
from my will, even though they are in me, $0 00 perhaps there is m_m% :m
me some other faculty, one not yet sufficiently known to me, whic )
produces these ideas, just as it has always mmwama. up to now that ideas
are formed in me without any help from external things évg I am asleep.
- And finally, even if these ideas did proceed from things oﬁ,rﬁr .ﬁrmm
myself, it does not therefore follow that ﬂ.:aw must Smn.:.é_n &o% t _wmm.
Indeed it seems I have frequently scsnn.m a vast 9?.@2:8 in ,E&Q
respects. For example, I find within myself two a_mcuﬁ. _mmw&.ow the mcw
One idea is drawn, as it were, from the senses. Now it is this ﬁmm which,
of all those that I take to be derived from outside me, is most in need Aom
examination. By means of this idea the sun appears to me to be quite
small. But there is another idea, one derived from mmﬁqosowﬁnm_ reasoning,
that is, it is elicited from certain notions that are Esﬁm in me, or ,o_wa is
fashioned by me in some other way. Through this idea the sun is shown
10 be several times larger than the earth. Both ideas m.:qm_w cannot qamoﬂzm
the same sun existing outside me; and reason convinces me mz.: the idea
that seems to have emanated from the sun itself from so close is the very
one that least resembles the sun. o "

All these points demonstrate sufficiently that up to this point it was s,ﬁ.:

a well-founded judgment but only a blind impulse 9.& 33:&. the vwﬁw
of my belief that things existing outside me send ideas or images o
themselves to me through the sense organs or by some other means.

d'most frequent error to be found

1at the ideas which are in m

V hlﬁ i side me. Obviously, if

(@ I'were to consider these ideas merely as certain modes of my thought, and

{ were not to refer them to anything else, they could hardly give me any

subject matter for error.

Among these ideas, some appear to me to be innate, some adventitious,

J& and some produced by me. For I understand what a thing is, what truth

is, what thought is, and I appear to have derived this exclusively from my

, very own nature. But say I am now hearing a noise, or looking at the sun,

or feeling the fire; up until now I judged that these things proceeded from

& certain things outside me, and finally, that sirens, hippogriffs, and the like

; ar¢;made by me. Or perhaps I can even think of all these ideas as being

} . rr ventitious, or as being innate, or as fabrications, for I have not yet clearly
certained their true origin.

But here I must inquire particularly into those ideas cve 10 be

derived ?ogmm existing outside me. Just what reason do I have for

‘believing that these ideas resemble those things? Well, I do seem to have

2

been so taught by nature. Moreover, I do know from experience Hme;%oma
_ideas_do not depend upon my will, nor consequently upon myself, for I
often notice them even against my will. Now, for example, whether or not
T'will it, T feel heat. It is for this reason that I believe this feeling or idea

of heat comes to me from something other than myself, namely from the

zz . o inquiri er s the
heat of the fire by which I am sitting. Nothing is more obvious than the But still m.:oman way occurs to me mmcn _Mwwmwwmwwiﬁm
judgment that this thing is sending its likeness rather than something else things of which there are ideas in me do exi T - them: the

into me ideas are mierety modes of thought, T'see no inequality among ; they

I will now see whether these reasons are powerful enough. When I say

all seem to proceed from me in the same manner. But insofar as one idea
here “I have been so taught by nature,” all I have in mind is that I am

represents one thing and another idea another thing, itis ocSocm. that they

By : .5 e ) . Unquestionably, those ideas tha

driven by a spontaneous impulse to believe this, and niot that some light do differ very greatly méw%ﬁ Mom = ndy say 50, contain \
T " w o gy L gttty -

of nature is showing me that it is true, “Theseare two very different things. displa me are something esent only Aw\

or whatéver is ight of s»&mm for example, that from
the fact that [ doubt, it follows that [ am, and the like, cannot in any way
be doubtfil THis s owing to the fact that there can be 1o other Taculty

€5 e to understand a
f all
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- Now it is indeed evident bhythe-light of nature that there g
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things other than himself, clearly has more objective reality within it than
do those ideas through which finite substances are displayed.

1 C. 4l

least as much [reality] in ?@mwm:ﬁmba total cause as there is in the

effect of that same cause. For whence, I ask, could an effect get its reality,

T ———

if not from its cause? And how could th¢ cause give that reality to the

€ffect, unless it also nonmmmam that reality? Hence it follows that something
cannot come into bej ing,‘and also that what is maore perfect
at is, what ooiwmw,m in itself more reality) cannot come into being from
what Is Tess perfect,/But thisis manifestly true not merely for those effects
whose reality is g¢tual or formal, but also for ideas in which only objective
reality is considered. For example, not only can a stone which did not exist
Eoﬁo:m? not now begin to exist unless it is produced by something in
which there is, either formally or eminently, everything thatis in the stone;
nor heat be introduced into a subject which was not already hot unless it
is done by something that is of at least as perfect an order as heat—and
the same for the rest—but it is also true that there can be in me no idea
of heat, or of a stone, unless it is placed in me by some cause that has at
least as much reality as I conceive to be in the heat or in the stone. For
although this cause conveys none of its actual or formal reality to my idea,
it should not be thought for that reason that it must be less real. Rather,
the very nature of an idea is such that of itself it needs no formal reality
other than what it borrows from my thought, of which it is a mode. Bu

'that a particular idea contains this as opposed 1o «
surely owing to some cause in which there is at least as much formal reality
there is objective reality contained in the idea. For if we assume that

by which a thing exists in the intellect objectively through an idea, never-
theless it is plainly not nothing; hence it cannot get its being from nothing.

Moreover, even though the reality that Tam considering in my ideas is
merely objective reality, I ought not on that account to suspect that there
is no need for the same reality to be formally in the causes of these ideas,
but that it suffices for it to be in them objectively. For just as the objective

B SR

mode of being belongs to ideas by their very nature, so the formal mode
of being belongs to the causes of ideas, at least to the first and preeminent
ones, by their very nature. And although one idea can perhaps issue from
,8592. nevertheless no infinite regress 1s permitic Erc, oV

“first idea must be reached whose cause is a sort of archetype that contains

Tormally all'the reality that is in the idea merely objectively. Thus itis clear

_have been drawn, but which can contain ng
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1w me by the light of nature that the ideas that are in me are like images
that can easily fail to match the perfection of the things from which the
V g greater ar mare perfect.

And the longer and more attentively I examine all these points, the more
clearly a istinctly I know they are true. But what am I ultimately t
conclude®f the objective reality of any of my ideas is found to be so great
that I am certain that the same reality was not in me, either formally or
“minently, and that therefore I myself cannot be the cause of the idea,
then it necessarily follows that I am not alone in the world, but that
‘Something else, which 1s the cause of this idea, also exists. But if no such
“dea is found in me, I will have no argument whatsoever to make me certain
of the existence of anything other than myself, for I have conscientiously
reviewed all these arguments, and so far I have been unable to find any
other.

Among my ideas, in addition to the one that displays me to myself

{about which there can be no difficulty at this point), are others that 43

represent God, corporeal and inanimate things, angels, animals, and finally
other men like myself.

As to the ideas that display other men, or animals, or angels, I easily
understand Th: 5uld be fashioned from the ideas that I have of
3%%:., of corporeal things, and of God—even if no men (except myself),

_no animals, and no angels existed in the world.

dcas of corporeal things, there is nothing in them that is so
great that it seems incapable of having originated from me. For if I
investigate them thoroughly and examine each one individually in the way
{ examined the idea of wax yesterday, I notice that there are only a very
few things in them that I perceive clearly and distinctly: namely, size, or
extension in length, breadth, and depth; MWWWM which arises from the
limits of this extension, position, which various things possessing shape
have in relation to one another; and motion, or alteration in position. To
these can be added substance, dufation, and number. But as for the
remaining items, such as light and colors, sounds, odors, tastes, heat and
cold and other tactile qualities, I think of these only in a very confused
and obscure manner, to the extent that I do not even know whether they
are true or false, that is, whether the ideas I have of them are ideas of
things or ideas of non-things. For although a short time ago I noted
that falsity properly so calle
jude ts, T .
alsity) which is found in ideas whemnever they represent a non-thing-as-if-

WE. For example, the ideas

%ﬁwﬂgwm to be found only in

ave of heat and cold fall'so far 44
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short of being clear and distinct that I cannot tell from them whether cold
is merely the privation of heat or whether heat is the privation of cold, or
whether both are real qualities, or whether neither is. And because ideas
can only be, as it were, of things, if it is true that cold is merely the absence
of heat, then an idea that represents cold to me as something real and
positive will not inappropriately be called false. The same holds for other
similar ideas.

Assuredly I need not assign to these ideas an author distinct from
myself. For if they were false, that is, if they were to represent non-things,

v i

I know by the light of nature that they proceed from nothing; that is, they

are in me for no other reason than that something is lacking in my nature,
and that my nature is not entirely perfect. If, on the other hand, these
ideas are true, then because they exhibit so little reality to me that I cannot
distinguish it from a non-thing, I see no reason why they cannot get their
being from me.

As for what is clear and distinct in the ideas of corporeal things, it
appears | could have borrowed some of these from the idea of myself:
namely, substance, duration, number, and whatever else there may be of
this type. For instance, [ think that a stone is a substance, that is to say,
a thing that is suitable for existing in itself; and likewise I think that I too
am a substance. Despite the fact that I conceive myself to be a thinking
thing and not an extended thing, whereas I conceive of a stone as an
extended thing and not a thinking thing, and hence there is the greatest
diversity between these two concepts, nevertheless they seem to agree with
one another when considered under the rubric of substance. Furthermore,
I perceive that I now exist and recall that I have previously existed for
some time. And I have various thoughts and know how many of them
there are. It is in doing these things that I acquire the ideas of duraton
and number, which I can then apply to other things. However, none of
the other components out of which the ideas of corporeal things are
fashioned (namely extension, shape, position, and motion) are contained
in me formally, since I am merely a thinking thing. But since these are
only certain modes of a substance, whereas I am a substance, it seems
possible that they are contained in me eminently.

T ins only the idea of God. I must consider whether
there is anything in_thjsidea—that.could not have originated from me,
Tumderstand by the NMM “God” 3 certain substance that is infinite,
independent, supremely intélligent and supremely powerful, and that cre-
ated me along with ¢verything ¢Ise that exists—il anything_else exists.

Indeed all these are such that, the moretarefully I focus my attention on

prior i me to th 1
F;Wﬂmmm_ﬂmmﬂmw perception of myself. For how would I understand that I
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* them, the less possible it seems they could have arisen from myself m_os.n.

Thus, from what fias been said, 1 must copclude that God necessarily

~ For although(the idc . the fact !
* am a substance, that fact is not sufficient to explain my having the idea o
3 infinite substance, since I am finite, unless this idea proceeded from

some substance which really was infinite, .

 Nor should I think that | do-not perceive the infinite by means of a true
idea, but o i iic, just as I perceive rest and

~ darkness by means of a negation of motion and light. On the contrary, |
clearly understand that there is mo ity i nite sub an

~ there is in a finite one. Thus the perception of the infinite is somehow

ce God

is in me by virtue of the fact that I

~doubt and that T desire, that is, thatT1ack something and that-Iam .52 4
wholly perfect, unless there were some idea in me of a more erfect being,
by comparison with-whi ight Tecognize my defects? .

Nor can it be said that this idea of God E%Em_mm and
thus can originate from nothing, as I remarked just :o.s.m@oﬁ the ideas
of heat and cold, and the like. On the contrary, because it is the most clear

oo At ,
and distinct and because it contains more objective reality thamrany other

{idea, no idea is in and of itself truer and has less wm a dmm.mm for being
suspected of falsehood. I maintain that this idea of a being that s supremely
perfect and infinite is true in the highest degree. For m:rocm,w 1 could
perhaps pretend that such a being does not exist, nevertheless T could not
pretend that the idea of such a being discloses to me nothing real, as was

“the case with the idea of cold which I referred to earlier. It is indeed an
idea that is utterly clear and distinct; for whatever I clearly N.Em ‘mumn:nm%
perceive to be real and true and to involve some perfection is wholly
contained in that idea. It is no objection that I do not 85@3:9& the
infinite or that there are countless other things in God that I can in no
way either comprehend or perhaps even touch with my Eocmrr.m,o« the
nature of the infinite is such that it is not comprehended by a being mc.nr
as I, who am finite. And it is sufficient that I understand this very point
and judge that all those things that I clearly perceive angd that I w.boé to
cqntain_some . perfection—and perhaps even nocsmnmm other things of
which I am ignorant—are in God either formally or eminently. The wom::
is that, of all the ideas that are in me, the idea that Thave of God is the
most true, the most clear and disunct.

“~Bit perhaps I anrsoricthing greater than I myself understand. Perhaps

il‘%
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all these perfections_that I am auributing to God are somehow |

et

47 voﬁ:mmz% although_they de-ne-yet-assert themselves and are not yet
actualized. For I now observe that my knowledge is gradually being in-

and more to infinity. Moreover, I see no reason why, with my knowledge
thus increased, I could not acquire all the remaining perfections of God.
And, finally, if the potential for these perfections is in me already, I see
no reason why this potential would not suffice to produce the idea of these
perfections.
Yet none of these things can be the case. First, while it is true that my
- knowledge is ificreasedand that there are many things in
me potentially that are not yet actual, nevertheless, none of these vmwgzm
to the idea of God, in which there is nothing whatever that is potential.
1Indeed this gradual increase is itself a most certain proof of imperfection.’
Moreover, although my knowledge may always increase more and more,
nevertheless ] understand that this knowledge will never by this means be
actually infinite, because it will never reach a point where it is incapable
of greater increase. On the contrary, I judge G d ¢ ally infinite,

m so that nothing can be added to his perfection, ¥inally, I perceive that the

objective being of an idea cannot be produced by a merely potential dawsmm ;
(which, strictly speaking, is nothing), but only by an actual or formal wmwmm
Indeed there is nothing in all these things that is not anmwmm,m.g the
light of nature to one who is conscientious and attentive. But when I am
less attentive, and the images of sensible things blind the mind’s eye, I do
not so easily recall why the idea of a being more perfect than me necessarily
48 proceeds from a being that really is more perfect. This being the case, it

“is appropriate to ask further whether I myself who have this idea could
exist, if such a being did not exist. —

~~From what source, then, do I'derive my existence? Why, from myself,

or from my parents, or from whatever other things there are that are less
perfect than God. For nothing more perfect than God, or even as perfect
as God, can be thought or imagined.

Butif I got fy being from myself,  would not doubt, nor would I desire,
nor.would I lack anything at all. For I would have given myself all the
perfections of which T have-some idea; in so doing, I myself would be
God! I must not think that the things I lack could perhaps be more difficult
to acquire than the ones I have now. On the contrary, it is obvious that it
would have been much more difficult for me (that is, a thing or substance

that thinks) to emerge out of nothing than it would be to acquire the
knowledge of many things about which I am ignorant (these items of
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knowledge being merely accidents of that substance). Certainly, if 1 got
this greater thing from myself, I would not have denied myself at least
those things that can be had more easily. Nor would I have denied myself
any of those other things that I perceive to be contained in the idea of
God, for surely none of them seem to me more difficult to bring about.
But if any of them were more difficult to bring about, they would certainly
also seem more difficult to me, even if the remaining ones that 1 possess
I got from myself, since it would be on account of them that I would
experience that my power is limited.

Nor am I avoiding the force of these arguments, if 1 suppose that
perhaps I have always existed as I do now, as if it then followed that no
author of my existence need be sought. For because the entire span of
one’s life can be divided into countless parts, each one wholly independent
of the rest, it does not follow from the fact that 1 existed a short time ago
that I must éXst now, unless some cause, as it were, sme all over
again at this i which preserves me. For it is obvious
To one who pays close attention to the nature of time that plainly the
same force and action are needed to preserve anything at each individual
moment that it lasts as would be required to create that same thing anew,
were it not yet in existence. Thus conservation differs from creation solely
by virtue of a distinction of reason; this 00 is one of those things that are
‘mani y the Tight of nature.

Therefore I must now ask myself whether I possess some power by
which [ can bring it about that I myself, who fiow exist, will-also exist a

S gt . SRR

little later on.
since I am now dealing simply and precisely with that part of me which is
a thinking thing—if such a power were in me, then I would certainly be
aware of it. But 1 oberve-that-thereis o such power; and from this very
fact I know most clearly that | depend upon some being other than myself.

“Biif perhaps this being is not God, and I have been producedeither by

my parents or by some other causes less perfect than God. On the contrary,

as 1 said before, 1t is obvious that there must be at least as much in the

cause as there is in the effect, Thus, regardless of what itis that everitually
Ts assigned as my cause, because I am a thinking thing and have within
me a certain idea of God, it must be granted that what caused me 1s also
2 thinking thing and it too has an idea of all the perfections which I
attribute to God. And I can again inquire of this cause whether it got its
existence from itself or f] er cause. For if it got its existenee from
itself, it is evid€ said that it is 1tself God, because,

having the power of existin jably also has the

49
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isessing all the perfecdons of which it has in itself an

_idea—that is, all the perfections that I conceive to be in God. However,

—ifit got its existence from another cause, I will once again inquire in similar

31

fashion about this other cause: whether it got its existence from itself or
ro ,m:o%mn cause, until finally I arrive at the ultimate cause, whi -h will
od. For it is apparent enough that there can be no infinite regress
“here, especially since 1 am not dealing here merely with the cause that
once produced me, but also and especially with the cause that
preserves me at the present time. ‘
Nor can one fancy that perhaps several partial causes have concurred

in bringing me into being, and that I have taken the ideas of the various

Sp———

perfections [ attribute to God fram a variety of causes, so that all of

‘these perfections are found somewhere in the universe, but not all joined
together in a single being—God. On the contrary, the unity, the simplicity,

that i, the inseparability of all those features thag/are in God'is. of the
chief perfections that I understand to be in hiny/ Certainly the idea of the

‘uni of all his pe i ; ‘placed i cause
from which I did not also get the ideas of the other perfections; for neither
could some cause have made me understand them joined together and
inseparable from one another, unless it also caused me to recognize what
they were. S
Finally, as to \

as to nfy parents, even if everything that I ever believed about

them were true, still it is certainly not they who preserve.mesnoris it they
Swm in any way brought me into being, insofar as I am a thinking thing.
Rather, they merely placed certain dispositions in the matter which I
judged to contain me, that is, a mind, which now is the only thing I take
myself to be. And thus there can be no difficulty here concerning my
parents. Indeed “hoice but 1o cor re fact of my
existing and of there being in me an ide¢a of a rfect being, that is
God, demonstrates most evidently that God too exists -
ATl that remains for me is to ask how I received this ide;

I did not draw it from the senses; it never came upon me unexpectedly,
as is usually the case with the ideas of sensible things when these things
present themselves (or seem to present themselves) to the external sense
organs. Nor was it made by me, for I plainly can neither subtract anything

—

1 from it nor add anything to it. Thus the only option remaining is that this
at

adea i€ inn

gdea n me, just as the idea of myself is innate in me,

To be sure, it is not astonishing that in creating me, God should have
endowed me with this idea, so that it would be like the mark of the
craftsman impressed upon his work, although this mark need not be

Meditation Four

something distinct from the work itsclf. But the mere tact that God created
me makes it highly plausible that [ have somehow been made in his image
and likeness, and that I perceive this likeness, in which the idea of God
is contained, by means of the same faculty by which I perceive myself.
That is, when I turn the mind’s eye toward myself, [ understand not only
that I am something incomplete and dependent upon another, something
aspiring indefinitely for greater and greater or better things, but also that
the being on whom I depend has in himself all those greater things—not
merely indefinitely and potentially, but infinitely and actually, and thus
that he is God. The whole force of the argument rests on the fact that [
recognize that it would be impossible for me to exist, being of such a
nature as I am (namely, having in me the idea of God), unless God did in
fact exist. God, I say, that same being the idea of whom is in me: a being
having all those perfections that I cannot comprehend, but can somehow
touch with my thought, and a being subject to no defects whatever. From
these considerations it is quite obvious that he cannot be a deceiver, for

it is manifest by the light of fiature that all fraud and deception depend

et ey o st 50 e

on some delect.

it belore examining this idea more closely and at the same time
inquiring into other truths that can be gathered from it, at this point I
want to spend some time conteniplating this God, to ponder his attributes
and, so far as the eye of my darkened mind can take me, to gaze upon, to
admire, and to adore the beauty of this immense light. For just as we
believe by faith that the greatest felicity of the next life consists solely in
this contemplation of the divine majesty, s0 t00 We NOW experience that
from the same contemplation, although it is much less perfect, the greatest
pleasure of which we are capable in this life can be perceived.

MEeDITATION Four: Concerning the True and the False

Lately I have become accustomed to withdrawing my mind from the
senses, and I have carefully taken note of the fact that very few things are
truly perceived regarding corporeal things, although a great many more
things are known regarding the human mind, and still many more things
regarding God. The upshot is that I now have no difficulty directing my
thought away from things that can be imagined to things that can be
grasped only by the understanding and are wholly separate from matter.
In fact the idea I clearly have of the an mind—insofar as it is a thinking
thing, Aot extended in lengt .adth or depth, and having nothing else
from =is far more distinct than the idea of any corporeal thing.
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